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Abstract

Southern Chile, homeland to the indigenous Mapuche people, has experienced serious deforestation during the last century and it is anticipated that by the year 2025 Chile will be totally devoid of native forests. NGO’s have gained popularity in Chile by initiatives to conserve biodiversity such as establishing forest reserves and through the mobilisation of indigenous organisations and development. However, the relationships that emerge among NGOs and indigenous people with regard to conservation and control over biodiversity is problematic: co-management of established forest reserves often failed, because indigenous ways of use and control of biodiversity were difficult to accept by some conservation organisations. More importantly, there is the claim that NGO’s have been working to create dependency while mobilising indigenous organisations with assistance of Western donors. Recently, to face mainstream conservation models, Mapuche communities are launching indigenous organisations. These indigenous movements emphasise a co-evolution between local biodiversity, indigenous ecological practices, culture and self-development. 

In this context, my presentation aims to 1) analyse the relationships between NGO’s and indigenous communities regarding biodiversity conservation 2) characterise the new experiences of indigenous organisations that emerge from the empowerment of indigenous Mapuche communities on the basis of their ecological knowledge and practices and 3) offer relevant experiences to explore alternative systems of control and sharing of biodiversity. 

My discussion will be based on a few research studies and experiences. They are based on original field research and comprise a study of indigenous ecological knowledge and practices, biodiversity conservation and development struggles among the indigenous Mapuche in southern Chile. 
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Introduction

While the need to conserve biodiversity is generally accepted worldwide, what is occupying the debates of the international community are the questions of ‘how’ do we conserve biodiversity and ‘for whom’? This debate is clearly evident in the continued loss of biodiversity, especially in the rich biodiversity countries of the world, notwithstanding the efforts of many conservation agencies, governments, non-governmental organisations as well as individuals. My presentation this afternoon emphasises the relevance of the co-evolution between natural resources and indigenous ecological practices to biodiversity conservation.

In this context, my presentation aims to 1) analyse the relationships between NGO’s and indigenous communities regarding biodiversity conservation 2) characterise the new experiences of indigenous organisations that emerge from the empowerment of indigenous Mapuche communities on the basis of their ecological knowledge and practices and 3) hopes to offer relevant experiences and criteria to explore alternative systems of control and sharing of biodiversity. I will base my discussion about control, access and use over biodiversity on a few research studies and experiences, both local and international. They are mostly based on field research I conducted on the nature and extent of indigenous ecological knowledge and practices and biodiversity conservation as well as development struggles among six indigenous Mapuche Pewenche communities in the southern Chilean Andes.

Chile, located in the south-western part of South America covers many degrees of latitude, which provide a wide range of natural habitats. Forests, of which 80 percent are native forests, cover nearly half of the total surface area. These forests are mainly located in the central-southern part of the country, homeland to the indigenous Mapuche people. The native forests constitute the oldest and most unique temperate ecosystems in the Southern Hemisphere and are an integral part of the country's development since the occupation by indigenous communities right through to the present day. However, southern Chile has experienced serious deforestation during the last century, mainly due to the impacts of exploitative land use practices. According to a study conducted by the central bank of Chile, about 50-80  % of natural forests were destroyed between 1984 and 1995, and it is anticipated that by the year 2025 Chile will be totally devoid of natural forest at the current rate of destruction (GTZ 2000). 

NGO’s have gained in popularity in Chile through initiatives to conserve biodiversity, such as establishing forest reserves and through the mobilisation of indigenous organisations and development. However, the relationships that emerge among NGOs and indigenous people with regard to conservation and control over biodiversity is in some cases problematic: co-management of natural resources often failed, because indigenous ways of use and control of biodiversity were difficult to accept by some conservation organisations. 

The research cases I will present, illustrate the issue of biodiversity conservation, and empowerment of indigenous communities based on their indigenous ecological knowledge to be important elements in the discussion about control over, access to and use of natural resources. The biodiversity issue involves a wide network of processes, peoples, institutions, power scales and interests that influence directly the different actors, in their access and use of biodiversity, and on the conservation of biodiversity. Therefore, one-dimensional orientated biodiversity conservation policies may affect biodiversity and local development, instead of creating conservation strategies that are, both culturally and ecological appropriate with the resource use by different actors. This is my first and principal claim. 

Araucaria araucana: The scientist’s view on the Andean Monkey-puzzle tree 

I will start my presentation around biodiversity, local knowledge and NGO’s with the Monkey–puzzle tree (Araucaria araucana). It is one of the economically and spiritual most important tree species in Chile and at the present also one of the most endangered species

Natural distribution

There are 18 species of the genus of the evergreen conifer Araucaria native to the Southern Hemisphere and endemic to the northern extremes of the South American temperate subantarctic forests (Mabberley 1997). Araucaria araucana (Mol) C. Koch is endemic to Chile and Argentina (Veblen 1982). This is the world’s oldest conifer. The main area of the Monkey-puzzle tree is on both sides of the Andes, in northern Patagonia, which is homeland of the indigenous Mapuche Pewenche Amerindian tribe. It is an important plant for the livelihood and the economy of these Andean indigenous people.

Habit

When the tree is young it develops a pyramidal form, the matured tree forms an umbrella shaped crown. The tree can reach an age of more then 1000 years. The relict conifer can reach a height of 40 m, and develop a diameter of 2,50 m. The tree is generally dioecious, which means that on one tree there are either male cones, or female cones. The female cones contain up to 200 edible seeds, the Araucaria nuts, called piñones.  The male cone (8-12cm long, diameter 4-5cm) contains 8-20 pollen sacks; the female cone (diameter 15-20cm) contains 120-180 seeds. The seeds are 4 cm long and 1,5 cm wide. Reproduction can begin after 22 years of age. The production of seeds is usually in March and April (Schmidt et al. 1980). Several studies (Finck and Paulsch 1995, Mutarelli and Orfila 1970, Montaldo 1974) carried out in southern Chile show that seed regeneration of Araucaria araucana is very poor.
However, scientist’s knowledge of the Araucaria araucana often excludes the knowledge of the indigenous people ignoring the large amount of ecological knowledge the Mapuche Pewenche people possess about this tree. This has led to not adequate native forest management.

The indigenous Mapuche people 

The Mapuche number over 1 million people, constituting around 10% of the total population of Chile and 200.000 in Argentina. 

The name Mapuche is composed of two words: mapu means land and che means people. The name is a generic name and there are numerous sub-groups, which are named according to their geographic position in southern Chile. 
Mapuche Pewenche means people of the monkey-puzzle tree ( pewen "cone" [Araucaria araucana] and che "people"). They are so called, because of their reliance both spiritually and practically on the pewen tree or Araucaria, which grows in the Andes region where they live. 

Pewen: Mapuche Pewenche knowledge of the monkey-puzzle tree

The piñón
In the nomenclature of the Mapuche Pewenche, the monkey-puzzle tree is known as pewen. The chief (lonko) of the community Quinquen explains the important role the pewen plays for the Mapuche Pewenche stating that: 

“where we live there is no agriculture, one can sow nothing, because it is a mountainous area. There is much frost and snow during the winter, so that the only way to live in the Pewenche zone is the small scale raising of cattle, goats and wool animals, and the araucaria pine that for us is a Sacred Tree which gives us life, and food, the piñon, for that reason for us, the tree is a whole symbol […]” (SSA 1996)1. 

The Mapuche Pewenche people depend on the pewen tree, because the edible Araucaria nuts (called piñón or ngülliw in the native language) constitute the basic element of the diet of the indigenous Mapuche Pewenche families living in and around the range of the Araucaria tree. An elder of the community of Ikalma pointed out that: 

“for that reason we are Pewenche because we are living from the pewen, we are people of the pewen”2. 

The Mapuche Pewenche have developed a wide range of products based upon the piñón. The local indigenous people eat the piñones raw, toasted, heated in the ash of the fire and boiled. Moreover, piñones are dried to produce flour, which is then used in soups or for the production of sopaipilla (Mapuche bread). The piñón is also the raw material for the muday, a fermented beverage, also used in ceremonies. Thus, the Araucaria tree is an essential resource for the food security of the indigenous Mapuche Pewenche. 


“ For us the pewen is like a person”3
In the Mapuche Pewenche culture, the Monkey-puzzle tree is perceived like a person. A member of the community of Quinquen stated that: 

“the pewen takes care of us like a father and each summer we are going into the mountains to collect his fruits, like the ancestors did, who he nourished as well […] 4 (Video Quinquen 1988). 

An elder of the same community explained to his son that: 

“that is why I tell you this – the earth is like a human being and each year gives us the pewen […] this is why we are Pewenche because we are living from the pewen […]” 5 (Video Quinquen 1988). 

From this homology between humans and non-humans, derive the moral principle that the humans are responsible for the plants. 

Spiritual importance of the pewen

The Mapuche Pewenche attribute different names to the Monkey-puzzle tree namely pewen, füsha-pewen (old man Araucaria), kushe–pewen (old women Araucaria), domo-pewen (young women Araucaria), wentru-pewen (young man Araucaria). These names not only refer to age and gender but also to the myth of the origin of the indigenous Pewenche. The origin of the Mapuche people is narrated in the myth of the battle between two snakes, the snake of the ocean kay-kay and the snake of the earth xen-xen. Kay-kay would inundate the earth and exterminate the humans. For defence, xen-xen would let the mountains grow [origin of the Andes] and the humans took refuge in the mountains from the waves. Only four humans, namely an old man, an old woman and a young couple were saved from the floods of kay-kay and thus originated the Mapuche Pewenche. According to this myth, the names füsha-pewen, kushe –pewen, domo-pewen and wentru-pewen refer to this sacred family which was saved from the floods caused by the snake kay-kay and who gave rise to the Mapuche Pewenche people as narrated in the myth. In other words the ancestors are represented by the Monkey-puzzle tree.

The Araucaria forest constitutes a sacred forest for the Mapuche Pewenche and is perceived as an extended family or lofpewen. The male tree, wentrupewen, and the female tree domopewen are thought to reproduce through the intercourse of their extensive root systems. A pair of old pewen, füsha-pewen and kuze-pewen is believed to protect the pewen family. The communities enforce instructions that regulate resource use of the forest (f. eg. hunting of birds) in a spatial and temporal context (e.g. during the collection of the seeds of Araucaria araucana no animals are released in the forest). These management practices ensure the preservation of biological diversity, provision of habitat for threatened species, etc. Thus, the sacred Araucaria forest may act for the maintenance of biodiversity flows.

Collection of the seeds of the Araucaria araucana
In the Mapuche annual calendar, the harvest of the piñones represents the climax of the annual cycle. This community activity is called piñoneo. The piñoneo is undertaken mainly in autumn, in the phase of post-dispersion of the seeds. Thus the local indigenous people only collect a part of the annual production of the piñón in the area. For the piñoneo, the people leave their houses and move to their summer camps in the Andes mountains. These summer camps are built from branches of dead Monkey-puzzles. A family collects around 2000-3000 kg piñones per year. 

In the Mapuche Pewenche culture, all the elements of nature possess a being, called ngen that is its individual owner and who has special powers. For that reason, the Mapuches Pewenche must always request permission to pass or to use some of the goods of nature, otherwise he can suffer the anger of the ngen. Thus, people offer muday to the pewen and ask for permission before starting collect the piñones around the tree. Among the Mapuche Pewenche communities in the Upper Bío-Bío region,before starting the piñoneo, after a full moon (full moon symbolises abundance), at sunrise all the community members meet around a sacred Araucaria tree to celebrate a sacred ceremony for the pewen, during which they praise the pewen and ask for a good harvest. A member of the community of Quinquen stated that: 

“when the pewen was scarce, our ancestors did a rogativa [ceremony] for the pewen to request him to give us good fruits, to request a good year. And today, we continue doing the rogativa every year, as our ancestors did- because we are living from the pewen, all the people in this area, that is why we do a rogativa […] in this way we respect the land, we ask chaw ngen mapu (father creator) and ngen mapu kude (mother land). If you respect the traditions all will go well, the land will be happy- because the land and the mountains are not alone, say the elders 6 ”
(Video Quinquen 1988).  
To harvest the piñones the local indigenous people have developed several techniques and methods that prove on the one hand the sophistication and profound knowledge the people possess of the Araucaria tree and on the other hand the rational use of the natural resource to ensure ecosystem resilience. 

The Araucaria seeds are mostly gathered from the ground after being shaken loose from the tree by the wind. The piñones collected from the ground are collected in proximity to the tree, where the probability of growth of a seedling is low due to the low permeability of light. Another method utilised by the people is to strike the cones with a long stick of bamboo or a lasso in order to decline the bursting of the cones and the fall-out of the seeds, which leads to a more effective harvest. Young men even climb up the tree into the crown. From above they strike the cones until they fall down. To climb up a 30 m high trunk of the Araucaria tree is already a difficult task. But to move in its dense and thorny crown and to keep ones balance while striking the cones is a difficult and highly dangerous task. It is for young men an example of courage and a way to prove their manliness. The gathering of the cones is a women’s work. Thus, the participation in the harvest of all the members of the family allows the division of labour by gender, and assures a greater effectiveness of the collection process. Furthermore the gathering permits the strengthening of family ties and personal interrelationship between members of a family. 

However, not all cones are ever harvested by these methods, immature green cones or cones that are too high on the tree and those inaccessible with a lasso or a stick are not harvested. Thus these techniques only affect a small number of the total cones produced by the trees. Furthermore, people do not collect all piñones from the ground and piñones fall out of the jar or are trampled into the soil by stepping on them. Areas with difficult access or with a low presence of female trees are not visited by the people, a practice that contributes to promote the regeneration. 

Therefore, the techniques of collection and the social behaviour during the collection avoids the collection of piñones significantly affecting the regeneration of the species A. araucana. This has been confirmed in studies done on the impact of the piñoneo on Araucaria regeneration (Tacón 1999; Herrmann 2002).
In summary, the Monkey-puzzle tree represents a crucial element in the Mapuche Pewenche cultural, economical and spiritual life. The Araucaria forest ecosystem associated with the local indigenous people is managed by way of local-level community strategies that regulate access and use rights to resource in time and space. 

Extraction of Araucaria forest and conservation 

The timber industry has long valued the monkey-puzzle tree for its excellent and versatile wood and it was considered as one of the most valuable trees of the southern part of South America (Schmidt et al. 1980).  Since 1820 the monkey-puzzle tree has become an important object of exploitation of an alarming dimension by the Europeans and their descendants. Araucaria araucana was used for the construction of train rails, tunnels, aeroplanes, ship masts, ceilings, floorings, furniture, pianos, skis, beams, for mine construction and cellulose for paper pulp (Montaldo 1974). According to Veblen and Delmastro (1976) logging has usually been done in the absence of reforestation, and natural regeneration has never been sufficient to replace the logged trees. Today, deforested areas are mostly replaced by farming or plantations of rapidly growing exotic trees like eucalyptus. 

The indigenous areas have been seriously affected by logging of Araucaria araucana trees until recently and logging on a small scale still occurs in this area.  In Ikalma a couple of month ago, two events have particularly affected the Mapuche Pewenche community living there. The enlargement of a road throughout the indigenous territory and the installation of electricity. For this purpose, Araucaria trees were felled without contacting the indigenous Pewenche families living there. Although the law permits the felling of Araucaria for public work, the six communities composing the indigenous territory were mobilised immediately vis-à-vis this project. The Mapuche Pewenche had great doubts about this project particularly as they have experienced logging in their area. Among many testimonies a community member, astutely said: 

“[…] with whose permission is this destruction committed? The land belongs to the families Chureo y Nahuelcura. That is to say, it is private land. How is it possible that this has becomes happened? We consider that as robbery and we never have been going into the city to rob.” (El Diario Austral 8 September 2001)7.

In the Araucaria forest management and in the protection and defence of the monkey-puzzle tree a key role must be attributed to the Mapuche Indians, by claiming that they have managed them properly and conserved their own land and resource. Several authors have described the resistance of the Mapuche Pewenche to logging and protection of the Araucaria tree (Elizalde Mac-clure 1970, Bengoa 1992) One member of the community of Quinquen remembers that: 

”[…] the dirigentes of the community went to Santiago, they did not want to listen to them […] they went very often […] in the end they obtained that the Araucaria was declared national monument and was not cut anymore […] it cost us much to recover the land […] we are still continuing to fight for what is missing […] “ 8 (Video Quinquen 1988).  

In view of the over-exploitation of natural forests for timber and wooden-ships, the Chilean government has set out several decrees for forest conservation and traditional resource rights since 1974. Today, Araucaria araucana figures in Appendix I of the Convention on international trade in Endangered Species of Wild Flora and Fauna (CITES) and is also listed as 'vulnerable' on the Red Data list published by the International Union for the Conservation of Nature (IUCN 1996). Since 1990 with the supreme decree 29, the monkey puzzle tree is classed as a national monument and it is pointed out that: “[…] Araucaria araucana […] symbolise as well the most authentic and noble tradition of the Mapuche people and Chileans nationality generally […]” (Rojas 1993). Although the species is officially protected and tree felling forbidden (except for scientific, educational work and management) logging on a small scale still occurs outside the protected areas. 

Before 1976 and between 1987 and 1990 no more than 25% of the monkey-puzzle tree area was included in a National Park or national reserve. Today Chile has a centralised national system of protected areas and 19 % of the national territory is under some kind of conservation management with 70 protected areas, managed by the national forest authority named CONAF – Cooporación Nacional Forestal (Davis et al. 1997). However, the promotion of environmental education and nature interpretation programs critically is needed to improve public understanding and support for nature preservation. 

NGO’s for biodiversity management

Western NGO’s have gained popularity in Chile through initiatives to conserve biodiversity, such as establishing forest reserves and through the mobilisation of indigenous organisations and development. However, the collaboration between  Western NGO’s and indigenous people in conservation and control over biodiversity often have failed. I will now illustrate the events that occurred in the relationship between an NGO and indigenous Mapuche communities and describe the problems that emerged among the different stakeholders in the relationship, leading to a varying degree of ambiguity and distrust.

In 2000, a local NGO was commissioned with a project about biodiversity conservation and local development from the gender perspective financed from a European development aid agency. The small NGO consisted of Chileans and five indigenous Mapuche professionals. Another objective was the empowerment of the local indigenous communities and thus the NGO mobilised womens organisations in the community. Several mini-projects were initiated between the NGO and newly created organisation such as the establishment of green houses for plantations and the revitalisation of knowledge of medicinal plants.

However, within a short time cultural differences among the staff and between the NGO and the local indigenous Mapuche communities arose. For example, it was agreed that each month a meeting should be held with the NGO and the community. However, after the first meetings, the NGO more and more visited the community infrequently. In parallel to that, the institution, together with an agricultural industry, aimed to conduct a project on the traditional use of plants with a view towards the granting of intellectual property rights to some of the plant species used by the indigenous communities. This project caused much criticism by the Mapuche staff and the members of the local communities. The establishment of greenhouses for plant cultivation in the lot of each Mapuche family was seen as a positive attribution for biodiversity conservation and local development; however, after the external funding was over, the plastic tarpaulins of the green houses broke with the time, and without new funding the green houses were quickly abandoned and the women’s organisations met only rarely. The events led to agitation when the funding promised by the NGO to the communities for a project on organic agriculture did not arrive in the village and the community was asking for it, mobile phones were given to the chiefs of the communities as a gift and to placate them. Tensions continued in the relationship between the local indigenous communities and the NGO because the control of the indigenous people over projects related to biodiversity use and conservation was continuously transferred to the NGO for decision-making. After the project was half finished, the communities claimed, that the NGO had ignored social, cultural and spiritual aspects of the rural people but they have done massive expansion of programs for their own growth in the name of 'empowerment'. In 2000, the Mapuche professionals working for this institution wrote a declaration in which they claimed unfairness, ambiguity and non-recognition of ethical principles in the way the NGO was working with the communities. More importantly, there is the claim that NGO has been working to create dependency while mobilising indigenous organisations with assistance of Western donors. When the external funding is not available these organisations will not be continued. The western donors were informed of the existing problems. In December 2000, four of the five indigenous members working for the NGO renounced their working contract and left the institution. 

The conflicts between the communities and the NGO were reduced a little when the director of the NGO visited the communities and a discussion was held but the difficulties in the relationship still exist today.

We can draw several conclusions from these experiences. Although, the objective of the project, namely biodiversity conservation and local empowerment from a gender perspective seems to be a good approach, an adequate and culturally appropriate management of biodiversity failed, because indigenous ways of use and control of biodiversity were not accept by the decision-makers. 
Governmental institutions for biodiversity management

The relationship between government conservation by the National Forest Authority CONAF and traditional conservation aims (Mapuche) has been very difficult, too. In the Upper Bío-Bío region (VIII region) in the nineties, the Forest Reserve Ralco was established on indigenous Mapuche Pewenche territory and includes a part of the veranada (zone of collection of the piñón and husbandry) and almost the entire Araucaria forest used by the Mapuche Pewenche families of the nearby community of Ralco Lepoy. The CONAF allowed the inhabitants to use the Reserve with a number of restrictions corresponding to the CONAF management norms: thus the piñón could only be collected according to their regulations, moreover permitted use of the area was not transferable, the grazing capacity was determined by the CONAF, and grazing lands were not allowed to be cleared or burnt. Moreover, the community did not accept the limits of the reserve and the entrance had to be removed. All in all, the governmental conservation policies were not compatible with the Mapuche Pewenche resource management and were seen by the inhabitants as an extension of control over the Mapuche since they have settled onto the two reservations in the 19th century (Aagesen 1998).

The inequalities I presented in the two cases, linked to the access to, use of and control over biodiversity illustrate different discourses on biodiversity conflicting with each other. 

Indigenous organisations for biodiversity management

To challenge mainstream conservation models, since recently, the indigenous Mapuche of Chile themselves have recently begun launching indigenous organisations. In Ikalma, in 2001 six Mapuche Pewenche communities and other Pewenche organisations of the territory united themselves to create the Associación Indígena Mapuche Pewenche de Ikalma “Markan Kura”. This new indigenous movement was born as an alternative to western development. It operates at the scale of the indigenous territory and emphasises a co-operation between local biodiversity, Mapuche Pewenche ecological knowledge, Mapuche Pewenche culture and identity and self-development. 

Forest land is under community tenure and managed through decisions of the chiefs. Resource use is based on traditional practices. Management of particular resources (lake) is executed through specific instructions (ngenko –sacred lake). Resource use is regulated (e.g. collection of piñones, pasturing of animals in the Araucaria forest) in a certain geographical area or during a certain season (piñoneo). 

Moreover, the new indigenous association is initiating a set of different projects. These include a project to revitalise and improve traditional ecological practices in land use emphasising the sustainable use of biodiversity, a project on local control and environmental management, a reforestation project based on Andean biodiversity and indigenous ecological practices. Each extended family cultivates a house lot and plantations lots with trees that are then used to reforest degraded or deforested areas in the forest. Moreover the association plan to found a cooperative for the fair trade of traditional Mapuche Pewenche products. Thus, the maintenance of biodiversity based upon the local context shows to benefit both biodiversity conservation and local development. 

In July, last year (2001) Mapuche Pewenche presented their experiences on biodiversity conservation based on traditional ecological practices at the International Summit Meeting on Issues Involving Indigenous Peoples, Conservation, Sustainable Development and Ethnoscience. During this meeting transnational contacts with other communities around the world where established and within the indigenous network ‘the eagle of the North meets the condor of the South’ meetings among indigenous communities in relation to activities in the economic social, cultural, spiritual and environmental perspectives are planned. 

Conclusions

I think at this point it is good to make a couple of conclusions that we can derive.

Indigenous people hold ecological knowledge and conduct practices to manage their natural resources in a balanced way that ensure ecosystem conservation, cultural identity and food security. They practice conservation and use biodiversity at the same time. 

The cases I have described here illustrate that authority given to mainstream NGO’s may threat indigenous control over, use of and access to natural resources and ignore the enormous wealth of indigenous ecological knowledge in biodiversity resilience and inhibit local development based upon the indigenous ecological knowledge and practices. This has led to co-management of biodiversity resulting in serious conflicts between the local communities and the NGO’s. Thus unilateral operating institutions present a serious problem for local development and nature conservation. 

It is therefore necessary for those who are making decisions in the fields of sustainable forest management and development programmes to take indigenous knowledge seriously. Conservation objectives need to include rather than exclude people, and require a creative and respectful interaction and co-evolution among different stakeholders behaving as equal partners. Indigenous ecological knowledge and practices should be reinforced by any system of control and use of biodiversity, rather then menaced, because these knowledges systems are essential tools for local biodiversity conservation and local development. 
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1 “ donde vivimos no se da la agricultura, no se da sembra porque es cordillera. Hay  mucha helada y nevazón en el invierno, entonces la única manera de vivir en la zona Pewenche es la pequeña crianza de animales vacunos, caprinos, lanares y el pino araucaria que para nosotros es un Arbol Sagrado que nos da la vida, el alimento, el piñón, por eso para nosotros ese árbol es un símbolo […]” (SSA 1996)


2 “ por eso somos Pewenche porque vivimos del pewen, somos gente del pewen”


3 “para nosotros el pewen es como una persona”, an elder of one community of Ikalma


4 “ el pewen nos cuida como un padre y cada verano subimos a buscar sus frutos, como los antiguos que el tambien alimento […]” (Video Quinquen 1988)


5 “por eso yo te digo – la tierra es como un ser humano y cada ano ella nos da el pewen […] por eso somos pewenches porque vivimos del pewen […]” (Video Quinquen 1988)


6 “ Cuando escaseaba el pewen nuestros mayors hacian una rogativa al pewen para que diera buenos frutos, para que tuviera un buen año. Y hoy nosotros – como los antiguos – seguimos haciendo la rogativa todos los años porque vivimos del pewen, toda la gente de aquí, por eso hacemos rogativa […] asi repectamos la tierra, le rogamos  a chaw ngen mapu (padre creador) a ngen mapu kude (como le decimos a la madre tierra). Si ustedes respectan las tradiciones todo ira bien, la tierra va estar allegre – porque la tierra y la montaña no estan sola dicen los antiguos[…] ” (Video Quinquen 1988)


7 “además, nos preguntamos con qué autorización hicieron estos destrozos. El predio pertenece a las familias Chureo y Nahuelcura. Es decir, es un predio particular. ¿Cómo es posible que se haga esto? Consideramos que es un robo y nosotros jamás hemos ido a robar a la ciudad” (El Diario Austral 8 september 2001)


8 “[…] los dirigentes de la comunidad fueron a Santiago, no los querían escuchar […] fueron muchas veces […] al final lograron que la Araucaria fuera monumento nacional y no las cortaron más […] costó mucho de recuperar las tierras […] todavia se sigue luchando por lo que falta […] “ (Video Quinquen 1988)  





